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A Baseball Analogy

One of the meanest and greatest ball players eveaydh@ game of baseball stands on
first base. He is Ty Cobb, who is famous for slidimg second base with his shoe
spikes high with an intent to cause as much injury asiple. He warns Honus Wagner,
also one of Baseball’s historic greats, who stands consebase. Cobb yells over to
Wagner, “I’'m gonna get ya.” Wagner yells back, “Comelbon ready for ya.” The ball
is hit and comes to Wagner. Cobb slides toward seca®lviigh all his might, spikes up
to cause maximum damage. In an amazing movement, Wagpsrastide and plants the
tag with the ball right on Cobbs mouth. He is cabletland leaves the field with his
mouth bleeding. This great baseball story is told agadnagain. When baseball is
broadcast, these olds stories are forever repeated.

Those of us who love baseball love its traditionbese traditions consist of a repeated
liturgy and stories that are periodically retold. Theaauncer is to be a baseball historian
and to bring the stories to each new generation of fBabe Ruth pointing to the place
of where he will hit a home run in Wrigley Field in Cago is one story. Grover
Cleveland Alexander as an old man pitching far beyond laissyand winning the World
Series for St. Louis is another (1926). Jackie Robinsban, woke the color barrier,
steals home plate in the World series against none thiznie most valuable player Yoggi
Berra in 1955. Willie Mays catches a towering drive by Wiirtz in center field in the
Polo Grounds, where center field reaches to over 500lf@@tfeet more than today’s
fields. He is almost in the monument area at thkamal catches the ball over his head
while running. He turns and throws the ball beyond humaityaiilo the infield. (This
play was one of my earliest live experiences in watghiaseball. Don Larson pitches his
great no hitter in the '56 World series. The New Yorkt$] the most hapless team ever,
turns it all around and wins four in a row from the mygBaltimore Orioles after losing
the first game. Cal Ripkin breaks the streak of Loud;efaying well over 2000 games
in a row. In characteristic humility, in the intew after the game, he states that Gerig
was a much better ball player. As he approaches thedis play is sparkling, with
amazing fielding plays and home runs. We love basebadlisef the stories we never
forget.

Baseball has many traditions. It is played withintao§@ncient rules that have remained
essentially the same for 130 years. The seventh innieiglstiwere we are to sing the
“Take me out to the ballgame,” is a tradition of 098ryears. It came to its height of
meaningful joy when led by Harry Carry (St. Louis and @ya@), one of the most
enjoyable announcers ever to speak into a microphone. Maragee with umps. Itis
both spontaneous and traditional. There are steredtyesfulfilled. Why is the movie
The Naturaperhaps the greatest baseball movie ever made? tasdmeit so well
captures the stereotypes and traditions of the game. iBh@eetobacco chewing good
manager, perfectly cast. There is the evil money hungnen There is the stupid but
talented athlete. There is the bumbling player whelsiman not measure up. There is



the hero who at the last comes through and saves theltiayigh biting their nails in
close games, baseball fans live for the game that iscpaiit in an almost miraculous
finish. There are subtle traditions. These include gvewnendors calling out “Beer
here.” Why is it that the umpire calls strike withpubnouncing strike. With great
gestures | have heard umps say, “sterrer,” “errike,’eeyeand steeereek,” but rarely
strike. There is the pre-game ceremony with the teamsunced and the singing of the
“Star Spangled Banner.” The ump shouts, “Play ball.seBall provides us with an
amazing repetition of sights, sounds, and rhythms witmataacy of rules and repeated
stories that are enjoyed without limit. It also proviftasthe unexpected wonder as well.
Baseball, more than any other sport in my view, idlaateon of life. The battle of good
and evil is on display because the good guys are the leame tAn analysis of the game
by cultural anthropology would certainly disclose mutlhie nature of primal myth.

Such is the nature of religious tradition. Good tradisupplies wonderful repeated
stories, a framework of rules, tasks, and celebratimaitsgive constancy and rootedness
to life. Without traditions, we have no common expemefnom generation to
generation. We become hollow. There is no corpgratsonality of a people. Yes,
traditions can become boring and meaningless to peomeiever, this may often say
more about the people than the traditions.

American Traditions

As a youngster, being an American was connected to tnaslithat were deeply
meaningful before secularism and hedonism destroyed ourpsgd@sparticipation. As

a school boy in the 1950s we all knew of the meaning oAtherican holy year. It
began with a New Year. Yes, it was revelry and parbat also vows to make the next
year better. Soon after, the towering figures of Linemd Washington came into view.
Their greatness was studied in every school every yé&ar celebrated their actual
birthday, not only a presidents’ day with a three day vacateekend. Then we came to
days off for Passover and Easter. The seven wordesdiah from the cross were
portrayed in multitudes of programs on radio and telewjsimcluding soap operas, plays
and movies. We also could anticipate the advertisingyittzohand kosher wines,
Magan Davidand Manachevitz especially. Then we had Memorial Di#ly ¢ parades.
The whole town gathered to hear patriotic marching banttfiess in marching

formation and speeches by the mayor and the Americaonm.éspders. We children
could live through the speeches because free hot dogseaaeam were not far behind.
We mourned and respected those who died, but celebrategedori and knew it was a
celebration because of the treats given. Jliwds the time of a bigger parade, greater
celebration, fire works and more. We all heard thedsaf the Declaration of
Independence read. We pledged allegiance to the flag. Myeétsanational anthem and
many more patriotic songs. Then came Veterans Day, washmost solemn, for the
death of soldiers was remembered in every town and city

! A profoundly wonderful set of essays by A. Bartlettr@ti, in a book edited by Kenneth S. Robson and
David Halberstan, Chapel Hill, N. C., 1998. Giamatti wasan of letters and formerly President of Yale
University. His essay “Baseball and the Americanr&tigr’ presented to the Massachusetts Historical
Society is a profound and wonderful piece of writindnisTessay was given in 1985.



Thanksgiving was very emphasized in every classroomal/det out figures of

pilgrims seeking religious freedom. We read of the May#ir and the compact that was
embraced. We read of William Bradford, of Squanto’p helthe pilgrims and the
courage of many. We also read of John Winthrop and itlgeo@ a Hill. Our roots were
deep and worthy of repeated ritual. Ritual made thesdskiely and made our history
holy. Inter-religious services were held and large ffiagatherings were common. It
was a true extended family time.

Christmas season was a national joy for youth. &ahas out. Even our Jewish
community emphasized Hanukah to have parallel participatitihe season. School
plays and celebrations were full of Carols now spersed with Hanukah songs to show
ecumenicity. So it was for all my growing up yearsand so it was for much of the

20the century; that isuntil recently wheretradition wasre ected and all meaning
wasleveled. Today most people are at the beach for three day holidays, not
remembering, not singing, not engaging in common traditions and rituals. America
has been greatly weakened.

Tradition is part of what makes us human, createdid’'&5image. An anti-tradition
orientation is certainly destructive to human meaning. |&\iire can apply the dictum of
Socrates, “The unexamined life is not worth living,” @ag “Unexamined traditions are
not worth keeping,” yet traditions are central to giving deptotedness and common
community to our lives. This is especially the casd wagard to Jewish tradition, the
expression of a modern people who yet rejoice when Tuwy&gddler on the Roof, sings
“Tradition” as the explanation for what we do! Waut common tradition, we are not a
people with a common identity and experience.

A Testimony to Tradition

Let us move into more recent years. In a home ic&u a two year old runs around the
house excitedly repeating, “lb®raynight.” He has observed the best dishes on the
table and his mother busily cooking the best meal oiviinek. It begins with Hebrew
prayers which are not yet understood, but he remembevgotitdboray. This little child
knows that the family will be together; he will havedds’s attention. There will be

love from Daddy and Mommy in a concentrated way. r&kall be games and stories.
These were the early years of thirty years of Sabtatiers at the Juster’'s home and the
child is Benjamin Juster, father of two who is nhow 27 gedd and also has his weekly
boraynight with his two infants. It is not as if all tradits in the Juster home were
always practiced with joy and acceptance. There wastthggle of the teen years. It
seemed so much better to be with friends on Friday tingint to be with the family

saying prayers, eating together, telling stories and playing@gaifhere was the big
battle, and this Dad refused to change our traditions and hitoteens to be away.
Friday evening was family time. Friends could join ug,Wwe would not leave one
another on this precious night. It was no easy bditiethe teens submitted. The
struggle passed. Then a few years later, a younger sane$struggled to appreciate
our Sabbath. Now his older brother from college gameagood and stern lecture about



appreciating the meaning of being together on the Sabbattoangrivileged he was.
He had by this time compared notes with his classmataslege and realized that he
grew up with special and rich meaning.

Our last Sabbath with our dear son Samuel was a joymis Again, as for the last
twenty five years, the best meal of the week was peepand Samuel made his demand
known concerning the steak. “Give me a tender piece Dadtly.loved his Sabbath
steak, but only the best quality. The Bible reading, wprahd family time were
especially joyful on that last Sabbath with Samuel.

There are many more traditions that have been practicaar family for the last thirty
years. The annual Passover has been a time ofrtdeme fellowship and joy. Building
asukkahhas been a great annual family project. How tharikdnh for the memory of
my dear son Samuel when he built his fagtkahwith me. He loved to use the
rechargeable screw driver as we assembledukikahbased on the plans of the Jewish
Catalogue. We celebrated Chanukah and lit our candletherhwe were at home or at
my in laws home, where Chanukah was unknown. Pass@geespecially joyful in
1998 when Samuel sang the four questions and shared thegsefidin theHagaddah
Our Passover was always full of humor as well amgsness. Horseradish was a test
separating the men from the boys, and Samuel wantettakabw that he could take a
full measure of it.

Some years ago, | asked my aunt where my father hadBageMitzvah. She knew
immediately, B'nai Jeshurun on'88treet. When Ben was twelve, we started a new
tradition which | hope will be followed into the nextrgeation. We toured Manhattan,
my home city. We visited the places where my ancested, Brooklyn, the Lower
East Side of Manhattan and then the upper West Side of Manhdt was the family
heritage tour. We visited the wonderful moorish desigm8ggue that was almost 100
years old where my father, when he was 13, said therysssnd read his Scripture
portions. The same pulpit and reading table was theragushen he did his reading.
Who was this new Rabbi Marshall who had brought this sygmagback from death to
be a thriving Conservative synagogue? He had been a duté&ssbi in South
America and infused the old liturgy with new verve. Hagsduets with the Cantor, he
led the people in participation and motivated them toyrgaith with him. New styles
were tried with old material. | was given aliya. It was an unforgettable weekend. |
was so very glad that the synagogue of my father had¢hi®, so glad that it was a
positive experience for Ben. On his dayBair MitzvahBen did his reading with such
excellence, chanting the passage with the trope. .dealte/o years later had a similar
experience with Dad in New York. Then some years lateas Simcha’s turn. She,
however, did not experience the service in the old mb@ynagogue, but in the
Methodist Church down the street. B’nai Jeshurun hadmgow of their old building
and was packing out the much larger Methodist Church.

| am so very glad that we have revered tradition and haade tradition such a
significant part of our lives. Are there some principgleéave learned that can help the



Messianic Jewish Movement in the*2dentury? | hope so. Are there some writers that
identify the same in their writings? Yes. It ishese principles we now turn.

Keystoan Enriching Tradition

If we are going to attract people to traditions thatagnlife, and especially our children,
there are, | believe, important principles or keyssiaccess. Most of the problem is not
with the traditionger se but with those who seek to convey these traditidiss is
crucial point if we are to see the next generation taairour Messianic Jewish theology
and our most treasured traditions. Without traditiom,de not have continuity. It is
very parallel to the effects of mediocre teaching andtgeaching. Great teaching
attracts students to the subject matter. College stusemtstimes choose majors not
based on what would be their greatest interest werquhigy of teaching equal, but
choose on the basis of great teaching. Several &ktyweare intertwined.

The Meaning Needsto Known

We all laugh at Tuvya’s response to the why of varioustigexcin theshetel,

“Tradition.” Tradition is not the reason for doirgyt itself needs to be given a reason.
Leon Yagod notes that tradition in Hebrewnasoretwhich means to transmit or give
over. He defines it as referring to “beliefs, docrirestoms, ethical and moral
standards, and cultural values and attitudes which arenitées orally or by personal
example. Under this definition the process of transimisitself is also includet. While
people do many things out of habit without reason, the Neve@ant orientation is that
we are to be adults with regard to our response to tragiticask questions, and to know
why. Of course, some Biblical commands are done withwly knowing why, but it is
well that we seek to know why if we can. When we knawy, there is a much deeper
response. At a funeral, it is well to know why we kagldish,or why we tear a piece of
cloth. Why do we throw dirt on a coffin; why is the aof& simple one; why is the burial
in a simple white shroud; why do we sitivafor seven days, have intensive mourning
for thirty days and lesser but significant mourning foear Every one of these
traditions developed to convey important truths concernindy @ourning, death, and a
right response to psychological need. We need nottgdhe details of explaining these
meanings in the present forum, for all present are thare knowledgeable concerning
these matters. However, the issue is not our knoasrigaders, but a winsome
explanation to our members. In our congregations, itldHmugenerally characteristic
that all members will follow Jewish mourning practices,they are far superior to most

2 The writer goes on to state, “In the talmudic literafthe terrmasoretis used to include all forms of
tradition, both those which related to the Bible amasé which concern custom, law, historical events,
folkways and other subjects.” Furthermore he latées; “Tradition has given Judaism a continuity with
its past and preserved its character as a unique fdhttawdistinct way of life. As a successor of Rabbinic
Judaism, Orthodoxy representing tradition, harks back t8ittegtic divine revelation and can only be
changed within the framework of Rabbinic law. In Consrealudaism, tradition is a vital force capable
of modification according to the historical evolutionJefwish law. Reform Judaism has recently displayed
a greater appreciation of traditional practices, buliticsm remains voluntary in character.” Rabbi Leon J.
Yagod, “Tradition” in_Jewish Valuedited by Geoffrey Wigader, Keter, Jerusalem, 1974, p138,



Christian and other traditions. The simplicity of byriak affirmation of faith in God’s
goodness in thikaddish the support thehivaperiod and regular prayer in the synagogue
project meanings that are more coherent with Bibkcaphases and also with the
requirements of psychological healing.

We can show in Jewish tradition after Jewish tradiia amazing attunement to spiritual
meaning and to human need. There is a wisdom and crgatiiiadition development.
Seasonal rhythms, the participation of children, exterfaedy gatherings, the security
of knowing that patterns will be repeated, and that srutii be reaffirmed are all
strengths of Jewish traditions. However, if we it way simply go though prayers,
get through thélagaddah say the Sabbath meal prayers, and do not keep aligertke
of the meaning, we will lose the next generation.

Education isCrucial

If meaning is important, then education is crucial. Whywodo what we do? Those
who educate need to be winsome teachers! We calffoxtt dry teachers when it comes
to conveying the importance of Messianic Jewish traditibor Messianic Jewish
congregations, this education begins in the main Shabbate. | do believe that there
are times to educate the flock in the morning servicH.itB®es every service need to
follow the normal pattern, or could we take a day to leveducational service? Itis
especially important to periodically reaffirm the titadhs in our services and to bring all
into capable and meaningful participation. However, tleen@t enough time in the
Shabbat service to educate in Jewish traditions. é\eelihat the Shabbat pulpit is
generally for teaching the Word of God. Therefore, itiheg of education in traditions
during the main Shabbat service is also for motivating eetopbther venues. It is for
creating a culture where people are expected to give therage serious educational
pursuits toward knowing Jewish tradition. We need teigeothe very best
opportunities for this. What are the possibilities?

First is the Shabbat School. This can be a first diackearning tradition in its meaning
and fruitful practice. Secondly, is special adult edacadfferings during the week.

Yes, ordinary members can take actual courses! Itaspalssible to have special
weekend retreats that teach and involve others in leammipgttice valuable traditions.

In addition, there are classes in Jewish communityecs, colleges, and synagogues that
can be of great value.

In all education venues, the quality of the teacher ismportant. Does he or she have
the ability to bring forth information with passion, hoinand personal example? Is the
person an example of practice that has proven itsedhgaging and fruitful? Is the
person espousing tradition really a passionate spiritugddly person? When we teach,
we not only convey information, we impart and reproducatwile are. Education is key
to gaining not just a basic definitional meaning but a deptimdérstanding with regard
to what we do.



Faith isCrucial

Why are so many synagogues mostly empty? Why are manyl libewrahes in decline?
To seek to carry on traditions without believing in the meaning content of those
traditionsisadifficult matter. It is difficult to have a powerful Passover Sedeew

we do not believe that there really was a Passovegyptior that God brought the
children of Israel out of Egypt. | am not here speabifidpe faith that comes from the
Holy Spirit whereby our faith is under an anointing @fydSpirit presence and power.
Of course, | believe this is crucial. Rather, | amadng of the passion that is the
manifestation of the human or psychological dimensiostrong faith. We see strong
but misdirected faith in radical Islam. We see tinerg faith of those committed to
radical social movements. In addition, we see tlungtfaith of many Orthodox Jews
whose synagogues are filleBurthermore, in those exceptional Reform and
Conservative synagogues that develop strong faith, a growing and vibrant

congregation istheresult. Why was the Reform Synagogue of Rabbi Joshua Haberman
of Washington so successful? This Reform Rabbi was nypicat Reform Rabbi. He
believed in a personal God, life after death, and ihimepiration from God contained in
the Scriptures. Yes, his approach#dakahwas Reform, but toward the rejuvenation of
tradition in Reform. He is a charismatic persondligt drew people into his own sphere
of faith and practice. Isn't it similar at B'nai Jesun in Manhattan where | have visited
several times? Their beliefs are not the same as.mihey defend gay rights at levels
that | could not ever endorse. However, they havergarview of God, kindness, and
hope with a real belief in the traditions they teathey bring a new creativity into the
way they engage in liturgy. It is clear that theyénvought people into a faith in the
brand of Judaism they espodse.

For New Covenant Messianic Jews, faith goes beyond ¢nelympsychological. We
believe that faith is a gift of the Spirit. It cha embraced or refused, but if received can
infuse our practice of tradition. We need to believa fof all that at least some
significant body of traditions is good. We need to get fr@santi-tradition influences
from some evangelical and charismatic streams. \Wé teebelieve in the value of
tradition first of all in conveying important truth frogeneration to generation. In
addition, we need to believe that the practice ofiticadmixed with faith is life changing
and helps conform human beings individually and commutaftize truth taught by the
traditions. In addition, | believe that we releasernoessory power in our practice. The
Chasidim believe that their practice is part of thecpss that moves history toward
Tikkun Ha Olam. In Passover, the Refddagaddahteaches us to believe that the

3 Milton Steinburg’s writing still bears relevance. H& modernist, far from judging all things by the
standards of Torah, he test Torah against the stanidgrgsich he judges everything else. And only in so
far as Torah passes muster does he accept it as titheri To him the first criterion of the truth of a
proposition or the validity of a principle is not its é@mity with the Tradition but its consonance with
reason and experience.” He goes on to note that in tasd:ghat reverence for tradition is due to its
being a proven source of values and truth. This Isastigh hope for the rational discovery of religious
truth which post modernist writers have brought into disrepHeberman certainly does not represent post
modernist views. For Steinburg, see Basic Judaisw York, Hercourt, Brace, and World, 1947, pp. 27-
29.




message of Passover liberation is for all people. dasies all people to enter into a
promised land of blessing. Messianic Jews in parallehtsidim, are called to believe
that their celebration of Passover is an interagsact for the redemption of the World.
We are moving history to that climax of world liberatiohase every nation comes into
their inheritance.

It isImportant to Understand What isBeing Said and Done

This may be thought to be the same as the above poimtegard to understanding
meaning. However, | am here more speaking of the fattJldwish services from
Shabbato Holy Days, from Home Sedersiavdaleh services are conducted in
Hebrew. The Torah is read in Hebrew. We have tvaicels. One is to train the people
in the Hebrew of th&iddurand the other liturgical services or to do these thimgs i
English. | accept that we may do much in Hebrew argli§in However, if we are
going to use Hebrew, then it is best if we make Helwd@ucation part of the ethos of our
communities. For those who do not know Hebrew, scetiseno barrier, we have several
alternatives. One is to do English as well frometito time so the English is in mind
when the Hebrew is done. Another is to make qualityliEmgranslations available and
capable of being easily followed when we do the Hebréle two synagogues
mentioned above do both. However, if a Hebrew pray@ymn is to be done, there is
really nothing that is as good as leaning the Hebreweoliyinn or prayer. People first
learn the alphabet and to read words without understgndifter this, they can learn the
Hebrew prayer by prayer. Why not have classes teachengeibple the Hebrew of the
material used? | also wonder why so many Messianisie8ynagogues read the
Scriptures in Hebrew without providingGhomesHike the synagogues do or a Hebrew
English Bible. It is very difficult to worship in Sgtirand truth if one is not involved with
the meaning in what is happening. To effect this understgniiis crucial to overcome
the objection from members who say that such worshiptignointed. They do nteel
anointing because they are struggling with understanding arfdrisignness of what is
being done. | am not only talking of gentiles here. Gfrthe prominent Messianic
Jewish leaders, whom most of you would know if namede @niticized the Hebrew
parts of our service as a wet blanket that quenchedpihiet8at he felt in modern praise
and worship. Of course music by guitar and drum with Bhdirics is much easier for
our people in America. To experience anointing in suttings is easier for people. Is
“easy” the only criterion? Is user friendly the onlyemia, though we give it some
credit? The accomplishment of the hard work of leaihe Hebrew of our service will
overcome the barrier of felt anointing. Howevelrydral the merely subjective, | believe
that this is part of our calling. If this is true, thée bbjective anointing will be greater.

Having said this, we must learn from Vatican Il which ustieyd that we must be
friendly to those who need initiation, or we will grow. Too large a barrier to the
inquirer is self defeating. Again, this is the less@mried by those renewal synagogues
that are being touted as models today.

Traditions Can be Fun



It is amazing that people often think that the very woadition means something stogy.
There are many traditions that are fun. Opening dayedbdll game is a fun tradition.
Super Bowl Sunday is a fun tradition as is the fourtbuty with parades, fairs, and
fireworks. As a family our tradition of vacations limded several repeated patterns that
were in high demand by the children because they wantetiie the joy of them. One
was the countdown time during in the last miles bed@tting to their grandparents’
house. There are many traditions in Judaism thatiem@y fun, but many parents and
Rabbis do not know how to live the fun of the traditiofis includes building and
dwelling in aSukkah dressing up d@urim, and doing Passover in a joyful way. The
right kind of costume party and story tellingRatrim and the right recounting of the story
of Passover can bring a sense of amazing fun andarvin “Moishe” Morrison is a
master at bringing forth the joy and delightRafrim. His plays became a great tradition
for the region. He used movie titles and themes to uniduely forth thePurim story.
Such titles as “Esther on the Roof,” “Esthar War3hé KarateKiddish” and many

more brought thateal hilarity that isenjoined for thisfeast.

The Prophetic M eaning of the Traditions

We have already mentioned this in the section on mgabut it is well to expand upon
it here. God’s appointed Jewish seasons are fraudiipwaphetic meaning concerning
the coming of the Messiah, the last days, and the AGemnee. R. Kendall Soulen has
well stated that God’s purpose in creation is an cstlerutual blessing for all peoples. |
believe that the New Covenant revelation brings thtsroa wonderful way. However, |
do not think that our traditional worship and celebratiotenia adequately brings forth
these meanings. | believe that we need to create m@eerials that are fitting to our
traditional forms and content as well as new credilessianic Jewish forms to fully
bring out these meanings as part of our traditional obseevand worshipAs stated
above, | do also believe that our celebration and practice has an intercessory

element that iscalling into being what is portrayed.

Let us begin with the Sabbath. There is the meanmigMéshua brought forth as Lord of
the Sabbath. | do believe our worship is enhanced whenake his life and ministry
central to the Sabbath part of our family and congregaliprayers. However, the
Sabbath is also prophetic of the Age to Come. Thetiwadl liturgy that emphasizes

this should be very meaningful to Messianic Jews. Téehiag of the book of Hebrews
on entering into our rest in Yeshua and the Age of ®esbme is as well an important
addition to our tradition. We also draw people into aacpce when they believe that in
some sense their celebration is making a differemaevtill add up with millions of other
celebrants leading to the very Age of Sabbath‘rest.

* Abraham J. Heschel points out, “Sacred deeds are degigneake living compatible with our sense of
the ineffable. Thenitzvotare forms of expressing ind eeds the appreciation ahdffable. They are
terms of the Spirit in which we allude to that whichégdnd reason.” Also, “Works of piety are like
works of art, they are functional, they serve a puepbat their essense is intrinsic.mitzvahis the
perpetuation of an insight or an act of bringing togethemlftssing with the everlasting, the momentary
with the eternal.” Hence, we should not forget thatehs an immediate joining and not only a future
prophetic. We participate already in the past andutuee. Between God and MaRd. Franz S.
Rothchild, New York: Simon and Shuster, 1959. Pp. 182, 183.




Passover as well has so much added meaning in the NewmabvaVe see Yeshua as
the Passover Lamb, the meaning of his resurrection agb@o the Exodus victory, and
the promised place of peace that is offered in Hins resurrection brings the meaning
of the Feast of First Fruits to fullness. Howeversgdver is also prophetic and releases
the meaning of the ultimate redemption of Israel anchétens. The Book of
Revelation is really an Apocalyptic World Passover-ix Bringing out these
prophetic meanings is an important part of our worshiptherfullness of truth is to be
expressed by Messianic Jews. We join with the Chaattitade that in some significant
way, even if in a small way, we are moving history ® ¢hmax of the redemption of
Israel and the natiors.

Shavuoteaches us concerning the meaning of God’s provision. sGudvision is more
in giving us the Word of God than in the early harvd3te anniversary of the giving of
the Torah is so very special. How appropriate thahlse celebrate the giving of the
Spirit by which we are able to live out the Torah (Jeadnd1:31 ff. and Romans 8:1-4).
The giving of the Spirit leads to the first harvest itite Kingdom of God which looks
forward to the full harvest at the end of this age. ISi®lnot celebrate with the fullness
of the meaning given us in Yeshua and the prophetic meanilgeb®:28, the promise
of the pouring out of His Spirit on all flesh and tleeeption of prophetic giftsShavuot

is a celebration of the charismatic dimension andl#raonstration of charismatic reality
is fitting to the meaning we now embrace.

Sukkatis also full of amazing levels of meaning; the tim¢hea desert, the loss of a
generation, the building of faith in the next generaaod the supernatural provision of
God. All of this is represented and recounted by dwellirgSokkah.Yet in tradition,
the Feast, became the reflection of the fullneshe@Kingdom to come. All nations
would be part of the Kingdom, all would celebrate the Fedisiyould know God.

Hence the tradition that the seventy bulls during thys @& the feast were sacrificed for
the 70 original nations which are inclusive of all nagiomn that day the Lord shall be
King over all the earth. We do all remember that Yeghoalaimed himself to be one
who gives the water which quenches our thirst. In thepleerthe great lamps were it to
bring an amazing reflection of Glory to the ancient CiBuring the Feast, He as well
proclaimed himself as the Light of the World. This Féssf all the celebrations the one
intended to be the greatest in joy and the one in whepnaclaim the joy of the Age to
Come. Nothing must be spared in our energy to bring oaf @& meaning, using that
which is old and creating that which is new to bring aufutiness.

Rosh Hoshan# as well prophetic of the judgement to come,Shefarproclaims the
coming Day of the LORD. It is a day of both judgemeant deliverance. Certainly the

® In this regard see Milton Steinburg,, “Whereas the ExésltsJesus, as indeed to much of mankind, the
classic instance of liberation, a proof that, siGcel is, every bondage, political, economic, or spirjtcah

be and someday will be broken. Basic Judaldew York, Harcourt, Brace, and World, 1947, p. 49. See
also Rabbi Joseph B. Soloveitchick, Halakhic Mdaw York, Jewish Publication Society, 1983, p.118.
“The redemption of Egypt islinked to the future redemptiofl3o, reciting the gredtlallel speaks of the
Scriptural vision of the eschaton. Max Kadushin pointgtwattthe dogma is not merely abstract, but that
we are to be drawn into the experience itself. SeeRHbinic Mind New York, Bloch, 1972, p. 366.
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New Covenant passages lead us to understarshibfaras heralding the coming of our
Lord and Messiah in glory. This is the seventh mafitberfecting. The day of
judgement leads to repentanceYtum Kippur However, this is also prophetic of the
repentance of all nations receiving that atonemergifothat will lead them to the
celebration oBukkof

If it is true that these meanings are now clear fronp&ge, than our traditions of
celebration will reaffirm all that is good and truerfr traditional Judaism, but will add
the fullness of New Covenant meaning. We will instthetpeople that even our joyful
celebration and humor effect a release of powentioates the world toward its
fulfillment. In a sense, we will be Messianic Jew@&hasidim. .

Messanic Jewish Tradition Should be Recognizable by the Larger Jewish
Community

Though we add new meanings to old traditions, especialiy the New Covenant
Scriptures, we do need to see that our traditions araingdal to the mainstream of the
Jewish community. Very few of us espouse “orthopraxydwelver, it does not help us
if we develop a way of doing things that will not be ifgan to the Jewish mainstream. If
we go overboard in doing everything in completely new wayspaoactice will not be
even recognized as Jewish. One Messianic synagogue deveepexivn way of
chanting the Torah. To any Jewish person familiar thightraditional chanting, this
would have a ring of in-authenticity. Messianic Jewsetones defend radical
departures in the way they practice tradition as a natopdication of the freedom of the
Spirit. However, it may as well be an outgrowth dfistespect of our people. Most
know that | am for creative new practices and createxg ways of practicing traditions.
However, there must a wisdom so that the newnessmidekestroy the sense of
continuity and respect for that which is familiar. 98 no easy task. We can learn from
those Jewish communities like B'nai Jeshurun that lkave this in a most successful
way. There is a balance to be attained. The fantiize is done in duet, it is done in a
more lively way, but it is a familiar tune. Indeed, modeines for old material still
partake of ancient and familiar musical roots. Edwarédansed familiar Norwegian
folk themes in his creative new music. Norwegians recedmiz music as authentically
Norwegian. Shlomo Carebach gave us another examgie okew and old together in a
recognizably Jewish way. | have often asked the questsoa criteria, would the
average Jewish person recognize what we are doing ash®ewunderstand that
bringing out the fullness of New Covenant meaning is destge. Why? Because the
Jewish community at large did not accept New Covenaainmg. Therefore some
strangeness is unavoidable if we will fully express N&wenant reality. However, we
need not intensify the strangeness of Messianic Judaistastroying that which is
familiar and within the boundaries of that which is aceds authentic Jewish
expression.

® Rabbi Joseph Soloveitchik states, “The metaphysitas atill embedded in the nation’s consciousness,
as they pray on that very day for the renewal otthemos. The infinite past enters into the present
moment. See, Halakhic Madewish Publication Society, New York, 1983.
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| find myself pressed by the polar tension between twbgruFirst is my generally
conservative approach to tradition. The principle of himgofather and mother leads me
to seek to affirm all that is good in our traditions anth isccord with Scripture. Itis a
mater of respect and reverence. Messiah is thefdramsr of culture, not the enemy of
culture, in the words of H. Richard Niebuhr. The otfide of that tension is that | must
express the fuliness of New Covenant meanings as Wit will be an aid to bring the
traditions across in a way that can capture a genettdéi@biinas a small attention span and
is used to sensory saturation, rock beats, multi medseptations, and an amazing array
of entertainment. Can | speak to them? Can | captanehart for our traditions? Can

| educate them? | must if Messianic Judaism is to surwVe.share this challenge with
majority of Jewish communities today. We can seé ¢heativity is thus crucial in
winning people to traditions. Creative people do things iate ways. One can not
learn to be creative only through lectures. Some peuaflleever be capable of

creativity in practicing traditions. Creativity comes by 8prit, but is also a gift that
some have more than others. To an extent mentormgrgzart creativity. That Rabbi
Marshall of B’ani Jeshurun is no longer with us ontEabout he was able to train his
successors to carry on the same creative approachltmtraworship, and synagogue

life that has made my father’s old synagogue one of tis famous in the country. Itis
therefore crucial that we find some means of joining leaders with those leaders who
exhibit sufficient creativity and life in the Spirita&hthey might impart this ability to new
leaders and expand the numbers of those in our midst wahaocthis. How will we

know who such leaders are? We will be able to telhbyquality of life in their
synagogues, from the level of enthusiastic participatidhe liturgy, to the quality of the
Seders in the community and to the joy of dwelling sukkah | fear that our numbers

in this regard are way too few. The ability to motivattieers is a great and needed gift of
which creativity is a key element. We see these elesre creativity with tradition so
well recorded in stories of the Ball Shem Tov, anditidgeed was a key factor in the
early Chasidic movement.

The Power of the Spirit GivesLife

The last point leads to this point. The power of theitSs great source of creativity and
life. The attraction of people to life is very impamt. The Spirit filled life conveys love,
power, and passion. One of the more important expesesicmy life was connecting to
the Lutheran Church when | was 22 years old. | wasiogumy wife Patty at the time.
We had had a bad experience in a charismatic congre@fatibbecame heretical. These
were pre-Messianic Judaism days. We were looking fongregation that would
provide a deep worship experience and some historical rootimgvidited many
congregations and found that they simply did not allomaftequate worship. Finally we
visited St. John’s Lutheran Church in Wheaton, lllindige were delighted. The
connected liturgy and the great old hymns enabled us to exd#ly into an experience of
guality worship. We did not fully realize how much oupepsience was aided by the
pastor, Theodore Laesch. He expressed love, joy anobpasseading the liturgy. The
whole congregation expressed fervor in the worship. S@aes later after my entrance
into Presbyterian ordination, we desired to visit a Lwthexhurch to recapture the
experience. We attended a few different churches. 3éemyed relatively dead. It was
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then that | realized that the quality of worship wad t@the worship leader. Of course,
the people can be trained to carry worship even if tteefeia not always the best.
However, somewhere, the people will need to receiveragan from someone who
conveys the Spirit through the worship material. Time @at St. John’s was important
preparation for us, for it was only two years beforenexting to the Messianic Jewish
movement. Our ability to appreciate liturgy gave us fdidt the ancient Jewish liturgy
could be made alive and powerful. We have now experightetbe so for many years.

The Starting Point for Tradition Choices

Once we are convinced that we are called to maintaiisdevadition, there needs to be a
starting point, a beginning where all are called to commactige! As we have noted,
our commonality as a people is rooted in common pracii¢ehout it we are hardly a
people. At a recent joint convention of the Consgvgdviovement, executive vice-
president Rabbi Jerome Epstein called for a “Compact n§&wative Jewish
Commitment.” He presented six parts to the compabe fifst was to “act as Jews” in
improving the world by givingzedakalto one person or doing one actgaimilut chesed
(act of loving kindness) at least once each day. Sécbedirged that Conservative
Jews pledge to light candles and have a special me@h&bbatand for each of the
major festivals. Third, he urged a pledge to eat as Jewdiging “those foods the
Torah forbids us to eat,” shellfish and pork products. Ehmazingly similar to the
idea of Biblicalkashrutas a standard. This was considered easier than Rakdahiaut
The forth commitment is to daily learning either by regd chapter of th€enachor
studyingMishnahevery day. The fifth is a commitment to raising Jéviaanilies. Last
was to build a bridge to Israel, making a visit to Israed setting aside some money
each week to help someone else visit or live there.

The response to this call was positive, but some wareetned that the commitment
level was so minimal. However, most acknowledged i@t Conservative affiliated
Jews do not do these things. I think we would be surpriseoMamany Messianic Jews
do not do these things either. | would endorse such a pnagrdne UMJC as a
beginning point for us all UMJC congregation members, biytasa beginning. Too
many Messianic Jews simply expect their Jewishness poeserved and to be adequate
if they attend a Messianic Jewish congregation. Thgheses on the family and the
individual in these practices noted by Rabbi Epstein are taupior

" Rabbi Isaac Klein provides a very comprehensive guigestttices in A Guide to Jewish Religious
Practice New York, Jewish Theological Seminary of America, 7T 1992. Rabbi Hayim Halevy Donin
notes that “As the Jewish judicial systdmalakhacovers every aspect and relationship of life. . . As the
halakha is all encompassing, so it might be said thaletvesh religion is all encompassing.” P. 29 Of
course, Donin as an Orthodox Jew seeks to accompliskienaddevel of practice. It is a far different
orientation than the one put forth here.

8 See Washington Jewish Wedlebruary 14, 2002, “A New Compact for Jewish Life,”1p.
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Epstein helps us recognize a standard that Jews considebasizsand universl.|
believe that it is a partially valid standard, and thatshould foster those practices and
traditions considered the most universal among Jewish@ady are serious about
Jewish life. | have argued the same for worship servitég very most basic elements
of theSh’ma something from th&midah(which is shortened for the Sabbath, and
especially th&kadusha theKaddish the Torah Service, thi&enoo,theOdon Olamand
the Aaronic Benediction are to my mind the most universaltognized. They are
ancient as well. | have argued this for the most g&8ears now. These are touch
points of commonality. | would also urge that we traim congregations to participate in
these parts of the service with real quality.

Again | repeat the point from above. Messianic Jewslaaélenged because they add
much in the way of New Covenant Scriptural materialun expression and practice. It
is foreign to our people because as a whole people wetehmbrace the New Covenant
Scriptures. This is why the Jewish traditions and esgaas in our congregation need to
be so recognized by the Jewish mainstream.

In summary, | believe we need to seek to maintain tposetices that are the most
universal so long as they are good and cohere with our unuirggaf Scripture and the
New Covenant under which we live. This naturally lead&eéaiext point.

Bar Mitzvah AsaKey To Passing Down Tradition

In much of the Jewish community, Bar Mitzvah is a grédadrom the Jewish practice.
The great party with all the gift giving takes place.r Biétzvah should be the entrance
into adult Jewish responsibility. We have come tosht place almost because as the
New Covenant teaches, we have a from of godliness buttdemower of it. There is a
possible power in the form or tradition. However, itsinbe conveyed to the young so
that it captures their imagination and commitmentgdneral, the most important factor
in passing on the tradition is that the teacher ettadition is looked up to by the one in
training. This is ideally, at least in part, the pareigeally positive and loving
relationship with the parents is a key to the childrentimg to follow in their footsteps.
If the parents can share the importance of Jewighddnvey this with conviction,
seriousness, humor, and life, the young person is ttrée the traditions. As | reported
above the heritage trip we took with each of our youngopsra/as a key. The special

° Milton Steinburg records that which he perceives amative Judaism broadly. His summary is still
valid in my view. However, the progress of more raddcest modernist ideas now make this list more
controversial. “With regard to Jewish religion, seg&ands weave together to make it up.

A doctrine concerning God, the universe, and man.

A morality for the individual and society.

A regimen of rite, custom and ceremony.

A body of law.

A sacred literature.

Institutions through which the forgoing find expression.

The people, Israel-central stand out of which and abbigh the others are spun cords locked
together.

See Milton Steinburg, Basic JudaisiNew York: Harcourt, Brace, and World, 1947, p. 4.

NogkwdE
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times in New York together, the travel to and from destination, all wrapped the Bar
Mitzvah package is something very special. None of usawdt forget it. Our day
school trained our children in Hebrew language, but our ledaisgy their readings
together became a most special time of learning. IndBsedViitzvah was also a time
where each was schooled in our book Growing to Matatity level that fit their ability.
Sometimes a gresar mitzvahteacher can be a key. Why is it that so few remember
their training as a wonderful time. In Messianic Judamcan do better. This is the
time to turn our young people on, not offt A bad expexgehere is very hard to
overcome.

The Bible and Especially the New Covenant Scriptures Provide a Plumb line for our
Use of Tradition

The first major factor that is crucial in testing oppeoach to tradition is the centrality of
Yeshua. He must be central in lives, expressionstipesend worship. He said, “If | be
lited up | will draw all men to myself.” John delighteddoubleentandres Not only is
he in all probability speaking of Yeshua’s being lifted mgrucifixion. He was also
speaking of our lifting Him up as the center of our religitbies In this we also recall the
words of Yeshua, that the Father seeks those whevawiBhip Him in Spirit and in

truth.” | believe that in (S)spirit connotes anateuble meaning. John is inviting us to
unpack the meaning. First is fervor and sincerity. Intmoidis the anointing of the
Spirit. If sincerity is in mind then it leads us to gpeé&truth as well. Truth connotes
conveying the fullness of Biblical meaning. Great traditand great worship both
convey the central themes of Biblical truth. Thisxemplified by the Psalms which
center on the great events from the call of Abrat@mthe Passover Exodus events. So
our worship, in my view, should be full of the meaning @f ¢vents of the New
Covenant and its significance to us all. This meansgdduch to the traditions and
worship material which, as we have received them, tedlgre-fulfillment orientation.

If Yeshua is not central, | believe we will lose gwme of that great potential for His
powerful presence in our midst. This sometimes providesthshard choices. For
example in a worship service, do we rewrite old materiab we simply write and add
new material? Do we add new traditions to the oldeoite new meaning? | am for
both being done. Most of our Messianic Jewish Passdagaddotexplicitly bring out
the meaning of Yeshua. We can do more to bring outdeed®er eschatological
meanings. | am glad for the explicit New Covenanteoinin our Seders. Chanukah can
also have much in New Covenant material, especidlys is the time of the angel
announcing the coming of the Messiah and Mirium’s congepti

The tradition of a fixed liturgy in the Church and Synagogas to ensure that the most
important bases were covered. | think that if we synfigdve New Covenant material to
the spontaneousd lib, we will be unsuccessful. Indeed, many will not have skak of
immediate comment and leadership such that there watlbguate New Covenant
content and meaning. We are always challenged by titog do we cover all we desire
in both traditional material in a variety of liturgicoccasions, at home and in the
synagogue, while yet having the fullness of content needednor the most important
events and meanings of God’s involvement with our people@ic€s have to be made
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and they are not always easy. The centrality a¥ Hevenant meanings is a most clear
deduction from the teaching of Rav. Shaul in Il Corinthidnghere he asserts that the
glory of the Mosaic ministry (probably centered onsherificialcultug is by

comparison with the great glory of the ministry of desvish New Covenant as if it had
no glory. We are putting forth the meanings of the Kkwvenant that is Jewish and in
continuity with the Mosaic. This must not be understasgroperly identified with
Christian orientations of discontinuity that lose fflace of Israel and the Torah.

Having said this, | do believe that we should look at tassecal historical liturgy of the
historic churches. They do a powerful job of coverimg ltasics of New Covenant
meaning centering in the life, death and resurrectionesh¥a. Our incorporation of
such meanings in Messianic Jewish liturgy is weak. litingy of the churches centers
around the Eucharist or the communion of the Messkabfyper or Seder. Some
Messianic Jews have argued that we should only celemdteaatake of the bread and
wine as the meaning of his broken body and shed blood oyear as part of the
Passover Seder. However, | question such an intelipretatvhen Yeshua said, “Do this
in remembrance of Me,” there is no evidence in thettettthis was limited to the
institution of the Supper. Redaction studies of the Gespeuld lead us to believe that
both here and in John the intent of these passages @aontext of a frequent
celebration. Just as the Exodus is celebrated evetyp&hand not only on Passover in
the Jewish liturgy, so also the weekly Sabbath is apjate as a time for celebrating his
new Exodus in Yeshua. | have not incorporated thig gstpbut | am beginning to
wonder if the celebration of the Messiah’s Seder oneklydasis is a key to the
centrality of New Covenant meanings. | have writtdessianic Jewish liturgy for this.
Great liturgy is full of content taken seriously. avie been somewhat scandalized by the
flippant way that the Messiah’s Supper is celebratedmmesof our congregation. The
elements are simply passed out and people partake. i$hietle in the way of dignified
liturgy. There is no word of institution, warning, or d=tion of the elements. Again, |
think that a Messianic Jewish celebration of Messi8ligper when it is done well is just
one part of how Yeshua can be central in MessiamigsBditurgy.

In addition, | believe that our liturgy should includat element of the universal Body of
Believers of which we are a part. To make this New @artuniversal reality is an
important part of truth and balance. It has beentsaidthe hymn book of classical
Methodism fully taught the theology of the Methodis@harles Wesley's hymns were
the most prominent. In the same way, | believe Medsianic Jewish liturgy and other
worship material should express the fullness of our tlggol This is a key to depth of
worship. We indeed have some great Biblical material swrtgard. One example is
Philippians 2, a great ancient hymn of the incarnation wiitththe right musical
background could form a great part of our liturgy. It seemss part of the liturgy of
the early communities of believers, perhaps even themMessianic Jewish community.

| am not a post modernist. | do believe that weaggroach the objective meaning of
Scripture. The Holy Spirit with good scholarship openseyes to greater clarity. At
times He breaks through revealing the meaning and importaaceext. Because of
this, we can saturate our minds in the Scripture and benmreand more able to
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“Prove what is that good and acceptable and perfect wiloaf.” (Rom. 12:2) So
besides the centrality of Yeshua, the teaching oSthetures provide other tests that are
helpful.

First, we need to note that God is the author of icaddit If He did not appreciate
traditions, He never would have given traditions. Contanttent, content. It is easier to
jettison the New Covenant content or to jettisondldetraditions. | believe God has not
given us this easy choice. Again and again | assertrédition provides the continuity
and the joint identity of a people. Those who most spgmadition are not aware that
they maintain a tradition of opposition. Ways of speaking, styles of worship, the
language of prayer, the use of the Bible, the style @lgbrieg and more are all very
traditional in their circles. However, self-critinisin tradition is in these circles almost
impossible because there is no awareness of how mecis tnaditional, but perhaps
shallow. We approach tradition with respect and humblmg»aion. We should note
in this regard what | have come to dalk idolatry of spontaneousimmediacy. That
which is truly spiritual is identified with that which unexpected and unplanned. One
Messianic pastor asserted that to even plan praise amstiivanaterial ahead of time was
against being led by the Spirit. All had to be accordinghdment by moment intuitive
orientation. This man is very talented and creatide.can pull off a service that is
usually in some ways Jewish (usually the Sh’'ma is sunggadeth much Messianic
Jewish praise material), but most would fall into rotegoas after a few weeks or
months of this direction while yet proclaiming spontaneithe air is too thin for most of
those who desire a mountain top experience. Furthermere unaware that a basic set
of possible patterns are in his mind and will be repeated fime to time. How much
better to recognize the real and spontaneous in breakthg Spirit in a context of
repeated patterns and content! The two, spontaneous iaay@hd planned repetition,
best play off one another. In Chasidism this in breplvas recognized when something
extraordinary happened during the Sh’ma or when the Toraliakan out of the ark or
when a particular prayer was recited. .

This leads to the other pole of our concern. It is Weshould not be so rigid in our
appropriation of tradition that this in breaking is imgibte. Inthe New Covenant Era,
the mark of God is the Spirit in our midst who brings peaph changes of direction and
newness in unexpected insight and happenings. Maintainingyenen the pattern of
tradition and one eye on the intuitive-Spirit giveghet wonderful balance. The pattern
in form and content provides those essential elemémtsravorship and tradition. The
intuitive provides that important sense of heightened idiaoy. Obviously this will not
be possible for a person who fears change and tredisotneas requiring rigid
conformity. Max Kadushin notes in the context of thegdais of form becoming rote
that with regard to thAmidah “It was the practice therefore, to attach personal
petititions to the Tefilah, or else to insert thend #mat the practice surely testifies that
the saying of the Tefilah was not a matter of rdfe.”

9 The whole section is worth quoting. “R. Aha in the namR.afose declares that one should say
something new in th&effilahevery day; R. Eleazer said a new Teffilah every dagt-is he changed the
text of the middle part, wich is supplication, every day R. ‘Abbahu said a new berakah every day —that
is, he changed a text in the berakot “of praise” dailyyelt . . (R. Eliazer) points to the difficulty, otleat

17



The Messianic Jewish Movement has made a significace it modern praise and
worship material which includes drums, guitars and moreeimty of Jewish folk style
music and even folk rock music. (Some generic folks stgeenal is also incorporated.)
My view is that this is a very good thing and is a key taha® the next generation with
styles that fit their generation. However, | do &t that it needs to be balanced with
training in appreciation with classical expressions wisdhe thrust of this essay.

There has been some discussion as to whether orom@ogjtaphed praise and worship
dancing has a place in our congregations. This is aitnadlit the Messianic Jewish
movement that is unique to our congregations though #rersome anticipations in the
Chasidic movement. It is difficult for me to believat this is not a good tradition.
Where it is done well, such a at Beth Yeshua in Phitduielunder David Chernoff, or
under the Silberman’s congregations in California, or Beitins at Roeh Yisrael in
Denver, such dance is a great expression of the joedéw Covenant and the reality
of the Spirit. However, | do believe that we need tardwe thinking on this. For
example, | am bothered by the distraction of danckemtore serious and intimate times
of worship. Should we really be looking a dancers duringtithis or should dances not
come to a place of focus where dancing is not appropriate?

The Scriptures lead us to believe that there are goodaahttdulitions. Yeshua spoke to
the bad traditions of his day, from the rejection climg on the Sabbath to oaths which
were permitted to circumvent the honor due to parents,uéesias a fierce opponent of
traditions that violated the Scriptures. However, inast prejudicial to think that this
implied a wholesale rejection of tradition. He adpmke to the wrong proportionality of
valuation. | do not believe that He rejected ceremdraall washing, but He did reject it
as a standard for judging spirituality. While some tradgiin Orthodox Judaism would
come under the same criticisms today, is the issuArfaarican Messianic Jews today
primarily a response to Orthodoxy? Sometimes MessiEws act as if Orthopraxy was
the issue. The Orthodox are the third largest brahtie affiliated. | am hard pressed
to find much in the traditions that are practiced by modéfimted Jews in Reform and
Conservative Judaism that contradicts Yeshua. (Theyias&ythe power of what is put
forth!) They have already adjusted their approachatition much in line with Yeshua’s
criticism!* For example there are Jewish Conservative and R&ynagogues that
pray for the sick in a special time (even with therlgyon of hands) during the Sabbath.
Now this is not common, but it would not be seen adreoy to Reform or Conservative

is inherent in the nature of prescribed liturgy. Torowme the difficulty by eliminating all forms,
however, is to do away with the possibility of profoundigpl experiences, the nurture and expression of
a rich variety of value concepts, the cultivation ofltdrger self.”

See Max Kadushin, Worship and Ethibew York: Bloch Publishing Co., 1963, p. 119.

1| refer the reader to footnote number 3 where | quaimiurg on the criteria for the choices for what is
to be included and fostered. Today both ConservatigeRafiorm make their decision on the basis of
reason and experience. We however, are informed by arritatilie Scriptures for these choices.
Nevertheless many of the choices concerning practiegs any view good choices and conclusions.
Other choices are a disaster and show the tefibis of unaided reason without the help of revelation
and the authority of the Scriptures. By this | incltiike ordination of practicing homosexuals by Reform
Judaism and the trajectory in Conservative Judaism tbthés conclusion for homosexuals who are not
promiscuous.
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halachah Indeed, our critique of Conservative and Reform Judaigirprobably be

more toward the direction of their not being true to Bddlorientations which are still
maintained by the Orthodox, or missing the power of teer Kovenant. Most
Messianic Jews identify more with Conservative Rablesi®Praeger and orthodox
Rabbi Daniel Lapin than with Rabbi David Saperstein in telsfRn movement. When |
think of traditions that are not in accord with the Bilthe only practice that comes to
mind is prayer for the dead. My Catholic friends wouldgise. Messianic Jews will be
both more like the Orthodox in some teaching and iced@&nd more like the other
Judaisms in other regards. | would hope, for examplewdavould be more like the
Orthodox in our traditions of death, burial, funeralgices, and mourning periods.

In this regard, | would urge that traditions be reformedréiormed conservatively.
When Yeshua spoke concerning New Wine and Old Wine skins naamythought that
He spoke against Old Wine skins in general. Several cotsraemin order. For all you
wine experts who are hearing this presentation, | amtbat you are not excited about
your next drink of grape juice. New wine is put into newenskins so that it might be
aged and become old wine. It is amazing how this is missealise Evangelicals in
America did not drink wine. Hence the name of a rechatismatic publication, New
Wine Magazine. In addition, old wine can be put into nemegkins with no problem,
though this would be a waste of the value of the new Winesiless there was no other
adequate container. The redaction of the teaching dfuéelsy Luke makes this clear.
No one who drinks old wine wants the new, for he shgld is better. (Luke 5:39)
Obviously! Why is this qualification placed in the text®ould imagine that it had
something to do with a misuse of the teaching of Yeshu#he context of questions
about fasting, Yeshua was teaching to make our practice@gieoto the circumstances
in which we find ourselves, and to not be tied to rigid svalypracticing tradition. Some
have even mistakenly identified the new wine and neweskins with the New
Covenant. The New Covenant is said to need new akiththe Mosaic wine with the
old wineskin is to be discarded. This can not be thefoases Matthew’s redaction
brings out, the goal is that both are preserved. Oas dot want to lose the old wineskin
or the new wine. (Matthew 9:17). This motive of preseovayields an essential
conservatism in approach. In this regard | have great siignpath the goals of the
Conservative movement’s original orientation and pbiidyy. Why has it been such a
struggle? | would say that without the authority of @arie as more classically
understood, it has been difficult for the Conservatigerement to find the proper
balance between adjustment to a changing society amtlamang that which is most
important in tradition.

Some Commentson thelsrael M essianic Jewish M ovement

| would hope that we would enter into a quality dialogudnthe Israel movement. We
have much to learn from one another. The Israeidiéaic Jews have paid a price for
their witness and life in the land. They face resdithat we only know by testimony and
not raw experience. There is an authenticity toififdne land, the feasts, the Sabbath,
the language, the military struggle, the terrorist chgikeand more that must be fully
credited. However, | also believe there is a disdanong many for the Jewish traditions
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that were practiced in and developed in the Diasporeaeftiudes. The reasons for this
stem partly from the rigid type of Orthodox Judaism pcactiin the Land as well as the
political power and injustice in the Orthodox controthe government. In addition, it
stems from the influences of an anti-nomian theologm Christian sources that became
an early root in the Israel movement. Because othieivery word Torah does not
produce the warm fuzzies that we experience when welearord. | do not believe

this dishonoring of our parents (ancestors) is healdfycourse, | do not give any credit
to the anti-nomian trends in the movement in the Lahdaddition, we should note that
some of the early traditions of Diaspora Judaism g& tmathe time of Yeshua and were
part of His practice or the practice of the Discipléekwever, | do believe that a dialogue
between Messianic Jews in the Diaspora and in Isagkatly needed that we might
both gain in wisdom thereby.

So these are my comments on Messianic Jewish traditiche 2% century.
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