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Abstract
This paper expresses the problem of maintaining the Messthaal of bringing together
the Truth Traditions and Identities of Jews and Genitleglsidaism and Christianity. It
begins with an understanding of the common origin cf¢higruth Traditions, their
separation and renewal following the destruction of th@&ed emple and their
respective struggles to maintain distinct identitiethdth addresses the history of
American religion to understand the context of thergewce of the Messianic
Movement and why the struggle of Messianic Judaism istthggle of heresy itself. It
concludes with general conclusions regarding the cansfulforward for the movement

so that we do not destroy ourselves in the process.
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Introduction

| struggled with this paper more than any other. | havemrit three times. Each time |
went a different direction. One was a scholarly apteat defining heresy and apostasy in
Judaism and Christianity. It was turning into a book witltanclusion. The second was
a history of heresy in Judaism and Christianity. It wasihg into a “who’s who” among
heretics. But no conclusions could be made. Finally | tholugbuld define heresy and
name heretics in Messianic Judaism. Then, | realizadntbst of you would be here, or
would hear about it later, so that approach seemed proldefia¢refore | decided to be
less scholarly or polemic and try to set a tonet@ forum. This is a serious theme and
if we come here with clear and full conclusions algeimdour minds, we may miss the
very point of the discussion. So instead of conclusibam bringing to you my
observations and suspicions regarding the subject eéfr@nd Messianic Judaism. Like
all of you, | ache for a clear and authentic faitth@ God of Abraham. | wish to see an
authentic Jewish identity and Torah observance amongan&s3ews. | am desperate
for a Gentile role and expression of this faith tlhes along side Messianic Jews and
provokes the rest of Israel to envy and repentance to@add | long for the Christian
Church to drop its replacement mindset and behavior anobast against the natural
branches. | pray for the restoration of Israel,ritarn to the Land in the fullness of the
promises of God and to see Israel as the head and natlthkthe nations. And | know
that is your desire. | also know if | give any more detlaout what | mean by these
things that some of you will call me a heretic. Theebg is in the details. So what
follows is my struggle with the history of Judaism andigtanity and the continuing

emergence of the Messianic movement. It is over baoddacking in documentation. It
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is not where | want to be on this issue, but it is wher®. And | hope after this weekend
we will be closer to some conclusions and closentamnother in true spiritual unity. |
do not want to win an argument and lose a brother. Thaldwmt heresy, that is a

violation of Torah and the New Commandment.

Truth Tradition and Heresy

The struggle between individual perception and group sharats idea fluid and
difficult one. At some point the struggle is the resfilhuman variability caused by
linguistic diversity (idiolect and dialect) and humairtiwaxal variability caused by
experiential uniqueness (contemporary and shared hidjofigao persons, even from
the same linguistic, cultural and social background mage® eye to eye on an issue
because of this variability struggle. The dynamics aflétit (unique vocabulary) and
ambiguity of shared lexical usage which also includesbtgiaffective (emotional)
attachment to conceptual taxonomies will bring about geriifferences of opinion
about the exact same focal point. And even smallréifiees can become overly
significant and lead to major conflict and interpersoiiféitdlty. As the song declares...

“You say potato, | say patato (sic), let’s call the \ehiing off”.

The subject of apostasy, heresy, and sectarian divsias old as Truth and Tradition.
Truth and Tradition is a system of worldview and betafusually called religion).
Those who do not agree in general or in some majot pay leave, sometimes taking
others with them. This is apostasy. When someone atayteaches or behaves in a
manner that threatens the integrity of the group,gbeton and his followers are marked

as heretics and removed. If the difference is tolerainlé outside pressures make
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removal of the other group a threat in itself, the groe@omes a sect. In other words, in
the maintenance of a Truth Tradition, the boundariedlaid and allow for some
flexibility. This allows sectarian differences. And semay leave to create their own
community or join another through apostasy. And some brisemoved to preserve the
whole. This is the general use of heresy as we kntad#y. But it has been somewhat
different in history.

The history of Truth and Tradition for Judaism, beginSiati. For Christianity, it begins
at Pentecost. At Sinai and Pentecost, these twotfattlitions see the founding of a
“People of God”. A people held together by a commonrgalio know and live this

Truth Tradition. | am fully aware that the Jewistddessianic views of Pentecost are
not the same as that of the Historical Christian vieacause | agree more with the
Messianic perspective and do not accept the various re@até¢neologies of the
Church, I will address this distinction later as needédhis point | must deal with what
is presently perceived by Jews and Christians — thathidney separate but historically
related faiths.

The notion of Truth and Tradition requires that somethmigelief and behavior be
maintained with integrity. In the histories of Judaisrd @hristianity, Truth and
Tradition are the foundation of faith and practice. dhibodox forms of Judaism and
Christianity both view Truth as revealed Scripture (Theaté for Judaism and the Holy
Bible for Christians). But both also include Tradititihe( Oral Law and Halakah in
Judaism, or The Councils and The Magisterium in Chngtipas directly given by God
and indispensible for understanding and obeying God'’s will and peoough the

Scriptures. The history and division of these two diatt traditions from each other
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and within each of them is the general subject ofgaer. The primary focus will be to
describe the authority, process and purpose of maintaininiy &indt Tradition integrity,
and the degree of toleration allowed within the Truthdifi@ns that will accept, with

some reservation) sectarianism and reject heresy.

Any threat to the integrity of Truth and Traditiomigt with direct opposition in both
words and behavior. This is because the historicity, ityesndd legitimacy of the group
(Judaism or Christianity) is dependant upon the maintenahthis integrity. And this
legitimacy is critical to the claims of each redigito being a true religion. Therefore, it is
necessary for the successful continuity of the groymrdtect the “identity boundaries”
(membership) of the group by maintaining the Truth Tradipmise of amuthority
which establishes therocess for determining when a variation has moved from the
tolerable (though still distained) position of being a secthe damnable place of
apostasy or heresy. Therpose of this process involves both function and motivation.
These are related in purpose but are not identical. Eunaditly with regard to
maintaining Truth Tradition is of two types. The fiisthe testing of adaptation which
allows the Truth Tradition to survive in new conteXtkis function is legitimate as it is
impossible for a Faith Tradition to remain in exa¢hg form of its origin without
imposed or voluntary isolation. Thus change and adaptati@yuired. The altars of
Abram gave way to the altars of the Tabernacle and¢hneples, and ultimately, to the
Altar of the Sabbath table in Judaism. In Christiarihg, language and liturgy of Greek
gave way to Latin and then to English or the commague. Truth Tradition must be

able to adapt to survive. This function is critical.
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The second type of function is the protection frons.lddhe danger of adaptation is that
the faith tradition loses something in every adaptatmnthe function of maintaining the
integrity of the Truth Tradition is also important.@ism has undergone several
adaptations in Christianity. Immersion has given wayotaripg and sprinkling. In each
adaptation, water is the primary symbol that has besntained. But for some, the
adaptation of Baptism has created loss - loss of undyl@ss of meaning. Quakers
rejected all forms of Baptism and Communion becausesaeya loss of unity by having
multiple forms. They are marginal but not hereti@aptists believe that immersion is
the only true form because it demonstrates death,|laundaresurrection. But both
Quakers and Baptists would reject the idea of using a caskietad of water. The
candidate could be placed in the casket, the lid closg:th@m opened again in the name
of the Father, and of the Son and of the Holy Spiitiis would certainly show the death,
burial and resurrection meaning, but would not use the app®pnedium of water.

This demonstrates the problem of the two functions withenpurpose of Truth
Tradition. Adaptation and Integrity are always a strugghey are almost always in
conflict and require that the group maintain an authamty process for examination of
the extremes of each.

Motivation also is related to purpose. One’s motive tapding or maintaining the
integrity of the truth Tradition can be a love oftlrgor God) or a love of position and
influence. Love of truth is a motive that is concermeth the true integrity of the group
or in the specific case of religion, of God. But oae be more concerned with power

and influence being lost to oneself, rather than the gsaopegrity. History is filled with
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the results of this error. Love of God usually leads taoéive of seeking His integrity
and Glory. Love of self usually leads to a motive osprging one’s own reputation and
standing in the community.

To summarize this introduction | am suggesting that theesdastand survival of a group
and particularly a revealed religion such as Judais@hastianity requires that the
Truth Tradition be maintained by avoiding the extremesdafptation and innovation on
one hand and the maintenance of integrity of the TFuildition by means of an
authority and a process that determines when a belleflavior is a tolerable (painful or
painless) variant or is a serious threat by apostakgretical teaching to the historical
identity integrity of that Truth Tradition. | will @mine this in Judaism and Historical
Christianity and then address the implication for Masisi Judaism and Judeo-

Christianity.

Truth and Tradition in Judaism

The Truth Tradition of Judaism is made up of the HebrédWeBand the Oral Tradition
which has come to us in the Talmud. But Talmudic Judaismtithe beginning of
Judaism. It is the present. To understand apostasy aridélessues in Judaism, we
must examine the Torah. The Torah, according to traditemgiven to Moses at Sinai
and then written by him. The traditional view is tha beginning of the Oral Law
(Tradition) also begins with Moses. This is understanddlble written revelation would
not be all that God gave. The details and implicatairitbe commands as well as new
adaptations would need to be developed and transmitted ag alianmnge and history
continued. This required both an authority and a proceshdanaintenance of the

system. And the Torah provides this.
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After the exodus and the giving of the Torah at Sinai,@dagas charged with the task of
teaching the commandments of God and deciding cases wdmrtadi arose. And there
were plenty of disputes.

It came about the next day that Moses sat to judge the people, and the people
stood about Moses from the morning until the evening. Now when Mo$es-ifataw
saw all that he was doing for the people, he said, “What is this thingythiaare doing
for the people? Why do you alone sit as judge and all the people stand about you from
morning until evening?” Moses said to his father-in-law, "Because the pesgphe to
me to inquire of God. “When they have a dispute, it comes to mejaigel between a
man and his neighbor and make known the statutes of God and His Laws.”

Moses’ father-in-law said to him, “The thing that you are doing is not ggod. will
surely wear out, both yourself and these people who are with yahgftask is too
heavy for you; you cannot do it alone. (Ex. 18:13-18)

This passage clearly shows the basic tasks of maintdimnigtegrity of the group. It
involves the teaching of God’'s commands. It also invoésgdanation as to how to keep
the commands. It also involves the settling of dispbéteeen members of the holy
community.

Beyond this, the authority of Moses was also institatiaed through another incident.
The Book of Numbers addresses this during a point in tienwloses was
overwhelmed with the responsibility of taking careto$ ttcomplaining horde of people.
He is told by the Lord to gather “seventy men whom yoovkto be elders of the people
and their officers and bring them to the tent of mgeéind let them take their stand with

you” (Numbers 11: 16).

-9-
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The Scriptures then sa$p Moses went out and told the people the words of the Lord.
Also, he gathered seventy men of the elders of the people and statemeatound the
tent. Then the Lord came down in a cloud and spoke to him. And He tbekSgirit

who was upon him and placed Him upon the seventy elders. And when theeSpulit

on them, they prophesied. But they did not do it again. (Numbers 11: 24-25)

The Post Exilic Period

These elders ultimately became for Israel, the Shnhevhich served as the highest
religious authority for post exilic Israel. It is un@ar how this body operated prior to the
Babylonia Captivity but it certainly was the primary auttyofor Israel during the second
Temple Period. This second temple period is one ofis®ead desperate survival mode
for the Jewish people and the survival of their faithe @hcient world saw identity in
peoplehood more than individuality. Thus shared identityllysinolved a shared
language, history, territory and god. Economic cooperagtnwden people groups and
war ultimately gave way to nations which were challengedmpires. An empire was a
major conglomeration of peoples and nationals under &silogninant culture. Two
major empires that would shape the national idenfilers was the Greeks and the
Romans. It is important to mention that these empwere different in their goal for
subject peoples. The Greeks were largely an assimilgygtem which would attempt to
ultimately Hellenize the world, including Jews. The Romappear to be more pluralistic
in intent. Render what is appropriate to Rome and yolkeap you petty and private
ways. This, of course includes that you maintain the pebReme Pax Romanpa

Violation of this would mean sudden and swift destruction.

10
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The Jewish response to Hellenization was bi-polar. Masyralated and found a
workable balance in the Greek world. But many refused. Anbose who refused were
the Maccabees. The revolt of the Maccabees heltidh@f assimilation and established
the Ceremony of Dedication (Hanukkah) which was fullyitngonalized into Judaism’s
Temple system by the time of Yeshua (Jesus).

With the advent of the Roman Empire and a more toled&versity, Jews in the land
were given a limited autonomy, under a puppet king and thee8antbecame the
primary political arm of Israel under Roman occupatitmauthority was somewhat
problematic in that the Sanhedrin ruled over severas sgclews during this time. It is
difficult to talk about Second Temple Judaism. It isenproper to speak of Second
Temple Judaisms. Pharisees, Sadducees, Herodians, EZsatets, (Nationalists), and
Nazarenes all vied for influence and acceptance withimrtdiah and Temple system.
Each distrusted the others but understood that they warected by historical and
identity contexts. Despite their theological varidlag, they were all Jews (not Roman or
Pagans). Identity (peoplehood) in some sense was moretanptitan theology. There
were, however, those who were completely separatealibe of their belief and
behavior. The Samaritans, though Torah observant atidllyarelated as a people, were
outside the Israel-ldentity boundary. There were se@gd insiders) and apostates
(those who had gone too far to be included) in the TempiedodBut they were outside

more because of people identity issues than religiousf lagd behavior.

11
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One additional task is implied in the authority of M&sghat is the punishing of those
who violate the commands. Moses was certainly pattaifprocess as seen in several
other passages. This was carried on in the responsghditidne Sanhedrin.

Apostasy and Heresy under the Torah was behavioral atkdnahd=rror in behavior or
in belief could result in sanctions and when unrepentamtone off from the people. The
Torah gave a process for this judgment.

If a prophet or dreamer of dreams arises among you and gives you a sign or a.wonde
And the sign or the wonder comes true, concerning which he spoke tayiog, “¢et us
go after other gods (whom you have not known) and let us serve thenshadboot
listen to the words of that prophet or that dreamer of dreams. Fordteeyour God is
testing you to find out if you love the Lord your God with all your hexagitall your
soul... If your brother, your mother’s son, or your son or daughter, or tleeywif
cherish, or your friend who is as your own soul, entice you secsatyng Let us go and
serve other gods (whom neither you nor your fathers have known of the gjogls of
peoples who are around you or near you or far from you, from one end of theéoetreh
other end.) You shall not yield to him, not listen to him, and yousteglenot pity him,
nor shall you spare or conceal him. But you shall surely kill him; yaund shall be first
against him to put him to death, and afterwards the hands of all the pebyieu.hear

in one of your cities which the Lord is giving you to live in, anyonegdljat some
worthless men have gone out from among you and have seduced the inhabitaits of the
city, saying “let us go and serve other gods” (whom you have not kndwem)yobu shall

investigate and search out and inquire thoroughly. If it is true and the mnstte

12
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established that this abomination has been done among you, you shall strike the
inhabitants of the city of that city with the edge of the swo(@eut. 13: 1-18)

The pattern here is clear. A violation of teaching anchtseh is to be addressed. Even if
it appears to be justified by a miracle, even if privately sought by a close friend or
relation, or rumored in a city of your fellow Jewssito be investigated and checked out
completely. If proven true, then death (or as oftéarpreted) excommunication is to
follow. And there is to be no profit from the judgmeal.the processions and spoil or

booty is to be burned. This is about integrity, not ile@thkeovers.

This Torah system has an Authority which protects thehTTradition using a system of
witnesses and investigation and judgment motivated by Lb@®ad and Truth which
protects against belief or behavior which goes too far flelruth Tradition. The

History of Israel seems to indicate that when thigesy was not used by Israel, God sent
Prophets and raised up leaders to bring Israel back to titie Tiradition by removing the
false teachings and changing the disobedience. Isaialeasmhiah and Ezra and

Nehemiah are classic examples of this.

Rabbinic Judaism

Rabbinic Judaism which took prominence and ultimately cbotrihe Jewish Truth
Tradition after the destruction of the Temple presetkiedradition through the
development of the Mishnah and Talmud to approximately 500 BGE.development
was not about the survival of religion but of peoplehdaut.the peoplehood of Israel

had to maintain its historicity with Torah and Traditiohhis Non-Temple Diaspora

13
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Judaism was decidedly anti-Yeshuic (anti-Jesus) initadton. This is probably a
combination of conscious and unconscious motives tteahpt to maintain Jewish
identity by leaving out a group with a large common theal@&yy Yeshua faith was
becoming a threat to peoplehood. Increasing numbers difl€eentering Judaism and
the relational network of Israel was a threat to pelopdd and Jewish Identity. Even if
the theology and peoplehood was largely shared, thaettiwaes too great. If Gentiles
joined Israel and Jewish identity was lost into sonve man theology, there would be no
Israel. The best way to prevent this was to cut Yeshitia dut of Judaism. As a result,
the other remaining form of Temple Period Judaism, Nazahes&@sm (and related
groups) was rejected. Jews who accepted the Messiamscelegarding Jesus were
moved from sectarian status and placed in the heresyloathe Rabbis. This required a
hardening of the term heresy and a change in meaning whigld \we shared by the
Gentile Christians who did not want a Jewish Identitthe emerging Christianity. The
Rabbis became the authority for Judaism and the processio¥al was by using self
definition and the label of heresy. This wall becampeeanetrable. Even today, the
greatest threat to Jewish integrity and identity iningaism Truth Tradition is belief in
Jesus as Messiah. This boundary was placed in Rabbinis@uidahe first several

centuries of its formation.

In the centuries that followed the formation of Rabbihudaism, the Jewish Truth
Tradition has had at least two religious splits r@sglin Reform Judaism and
Conservative Judaism. These traditions or denominatibdisdaism are both distinct and

connected to Rabbinic Judaism. Other variants comevasiations within Orthodox

14
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Judaism and the cultural and linguistic divides between&@dghand Ashkenazi
practices and liturgies. With the establishment ofellsafter world war two, there is also
a new tension between Secular Jews and Religiousalesetween Israeli and
Diaspora Jews.

Between these groups there is disagreements and reje€each others legitimacy. But
there is no authority or process that can affect thpqaar of judgment and rejection. The
fact is, anti-Semitism and peoplehood survival demaratdiey accept each other in
order for all to survive. Therefore, they work togetlaer Jews, both hating the others
belief but depending on each other’s identity to keep tin@ited against anti-Semitism
and assimilation. And from the outsider’s perspectivey are all Jews with a common
history, identity and, unfortunately, a common hatred bwtbrld. So, they are in some
sense, stuck with each other and form a common Jewdrg @ommon Judaism —

Rabbinic Judaism.

Truth and Tradition in Christianity

Historical Christianity as it is known today is noé tfaith of Jesus and the Apostles of
the Second Temple period. | am not suggesting that thei@ ¢onnection. | am,
however, affirming that just as Rabbinic Judaism is nagraahous with Temple
Judaism, Historic Christianity is not coterminous with faith and religion of Jesus and
the Apostles. After the loss of the Temple, bothrgmg faiths, Rabbinic Judaism and
Historic Christianity made a claim. The claim is tttay are each the sole continuity of
the Abrahamic God and Faith Tradition as establish&kimesis. Judaism believes that
they are the continuation of that Faith and authelhtieapress it through the Mosaic

Covenant as understood at the time of the Temple bessaxly changed by the
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destruction of the Temple. Historic Christianity bed#is that the faith of Abraham and
Moses was brought to its New Covenant reality as mednby Jeremiah and Isaiah and
Ezekiel in the person of Jesus the Messiah and theudegsh of the Temple ended the
traditional Torah faith by bringing a new faith traditimnthe Jews (which the Church
believes that they forfeited by rejection) and alsowtmole world. This new tradition is
found in the New Testament Church and its apostolic egjre.

But this Christianity is not merely a continuation lod ffirst century Jewish religion. It is
a transformation and adaptation of it developed by Gdmiievers with a decidedly
anti-Jewish bias. And it takes as its scripture, additideaish texts that are a
continuation of one form of Second Temple Judaism.Né&w Testament writings are
mostly, if not entirely Jewish writings with the inteof establishing a continuity of the
Abrahamic faith within Jewry and extending it to then@es as well. But it posits itself

as firmly established on the Messianic claims of Jesus.

The New Testament documents address a parallel to tieeaggapostasy and heresy that
is almost identical to the Torah System. Again theess belief or behavior and is
demonstrated in several passages.
In the Gospel of Matthew, Jesus addresses the judicieeps of thekklesiawith regard
to disputes.

If your brother sins, go and show him his fault in private; if s to you, you
have won your brother. But if he does not listen to you, take one ordwowith you, so

that “by the mouth of two or three witnesses every fact may bemed.” If he refuses

16



Apostates

to listen to them, tell it to the church; and if he refusessteri even to the church, let him
be to you as a Gentile and a tax collector. (Matt. 18:15-17)

This procedure is about reconciliation but has a finabapf excommunication if the
offender refuses the judgment of the whole commuiitys is carried further by the
Apostle Paul in | Corinthians 5 when he tells the ceggtion to remove a person from
the assembly so that God’s judgment will be upon himnEkis dismissal of a member
has a reconciliation theme. In the Second Book ofrffluieins, Paul appears to request
that they now reaffirm their love for this one wiag,a result of the greater punishment,
has repented. (Il Cor. 2:4-10)

The sixth chapter of First Corinthians continues ik issue of judging in the context
of lawsuits between the brothers.

Does any one of you, when he has a case against his neighbor, dare to gbetolav
the unrighteous and not before the saints? Or, do you not know that the sdijudgeil
the world. If the world is judged by you, are you not competent to wagagtie smallest
law courts? Do you not know that we shall judge angels? How much moresheditieis
life? So, if you have courts dealing with matters of this lifgalonot appoint them as
judges who are of no account in the church? | say this to your shameojshat there

is not among you one wise man who will be able to decide between hreir&tht
brother goes to law with brother, and that before unbelievers? (I Cb+65:

Paul goes on to argue that among believers the wrongimgeadnother should not take
place in the first place. But it is made worse by dragg@ch other before unbelievers
and secular courts. It has always been necessarysfautds regarding relationships and

commandments to be addressed within the community af fHlite New Testament

17
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establishes the authority for judgment as that of the #gsand Elders as found in the
controversy of Acts 15. The authority of this councibwever questioned in Christian
Tradition.

It is true that the Gospels have Jesus telling the peoftdlow the authority of the
Jewish leaders based on Mosaic authority but he alswsvadout their motivation.
Matthew 23 as a chapter is the most scathing criticis@debys of the Jewish leadership.
He does not reject their place in the seat of Mosddells the people to follow their
explanation of observance but he says to not be l&® ih their hypocrisy and motives.
They are about power, privilege and authority. But the $aureant of God is humble and

serves. This is classical Torah teaching.

Post Temple Christianity

But the system was about to change. The Post-Tempisti@hs were mostly Gentiles
outside of the Land of Israel. The Truth Tradition agnthe early Gentile believers was
less connected to Torah and Temple - still less connéxtibe historic Jewish traditions.
They had the Jewish Scriptures (mostly Greek transitiand the New Testament
documents (also in Greek). The Church Fathers, Greekamd(and other small
groups), were significantly divorced from or biased aganktwish Identity faith. The
Messiah who would save His people (Israel) from thigis was becoming Christ, the
Savior of the World - all except Israel. The Church Eetlassumed the practical
rejection of Israel (Jewish Identity) and developedpdaicment theology. And based on
the conclusion of the Acts 15 council and a replacemeatting of Galatians and
Romans, the first and primary heresy of Gentile Clangty was any form of Judaizing

(attaching Jewish Identity significance to salvation). thimg approaching Jewish

18
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Identity that remained in the Gospel was suspect or rpieted in the emerging
replacement theology of the Church as the Kingdom af @oearth. Jews could
participate but not as Jews. And while Judaism was maeatdlof sub- doctrinal and
behavioral differences as found in the Mishnah, Clngty became more and more
centralized. The Bishop of Rome would ultimately bectineeSeat of Peter and be the
replacement for the Seat of Moses as the Churchaeglisrael. The Mishnah functioned
more as a conversation about truth and Jewish IdeBiittyChristianity had a notion that
Truth could be one form and one form only and Identity @arist — not Jewish or
Greek. To deviate toward any significance related to idewais not to seek better
understanding but to destroy it completely. So while thebRaargued to understand the
Truth better for Jews, the Church Fathers declarecagainst heresies and apostates who
defiled and defied the Truth. The Ecumenical Councils ®falrth and subsequent
centuries became the protectors of the Truth. As satany issues, the Jewish and
Christian emphasis on Identity and Truth made a poleButthe Jewish zeal for identity
survival and the Christian zeal for the precision intiiiare not to be isolated. Both are
required to balance each other out. Judaism ultimateklaleed a religion of Jewish
Identity. Christianity developed a religion of Creedrésy in Judaism is treason against

peoplehood. Heresy in Christianity is theological.

Christian Diversity

In 1054 this need for common authority, power and zeal &M thth split the church.
Over several issues including the doctrine of the HplyitSoroceeding from the Son in
the Nicene Creed, the Church authorities in the Habkt/est excommunicated each

other over doctrine and practice and have never heahkedWestern Church then split
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again during the Reformation and subsequent to that tleeCfnerch developed which
gave rise to Baptists, Evangelicals and Pentecostase independent groups are so
removed from Christian tradition that they sometitiesate controversies that come
from ignorance rather than real issues. What isestang to note, is that the splits over
theology resulted in Linguistic and ethnic separation. Greek East and the Latin West
split. Later the German, and English Reformation sspd by theology but the ethnic
and peoplehood notion was the actual separating linegpéars that identity is not fully

removed by shared theology after all.

Following the pattern of the Torah and Gospels, Chnitidnad developed an authority
similar to Judaism. The Seat of Moses was replacddthat Seat of Peter and the
Tradition of the Apostles. The Councils and creeds unffidgtiodox Christianity against
heresy and apostates until the Church split. Now, wtbaaities existed, then three -
with the Protestant Reformation. East, West and Reotesswere the Christian parallel to
Orthodox, Reform and Conservative Judaism. But in Ganisy there was a bigger
problem.

Because identity was not well understood in Christiatiity issue of unity was addressed
as theological rather than related to peoplehood. Boe isf Nationalism (peoplehood)
and Church (religious authority) created a Europe thatesgpd religion and corrupted
it. In the last century, it would be replaced by natisnathat attached to secularism and
liberalism so that Post-Christian Europe would rejech Bodaism through anti-Semitism

leading to the holocaust, and reject Historic Christiahitgugh democracy, socialism,
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and communism. Most Churches in Europe today are musdantise general populous

of Europe, discussions of heresy are nonsense. Reiligahis heresy.

American Religious ldentity

One cannot argue that the Free Church began in Amésdastory lies in Europe with
Anabaptists and others. But its coming of age is certdedyto the New World. The
attempt to make a nation with a healthy distinction lofit€h and State (a free church in
a Free State) has made the United States unique. Bunigise in several ways.
Peoplehood in the United States was not ethnic or thealpg was individual and
political. I am not suggesting that it was not affectedthyieity or religion. That would
be false. But it was an attempt to make individualisthfeeedom, under God
(individually), with a minimal interference by King oreZgy. This meant that both
political and ecclesiastical authority must be minirdiaed separated so that the
individual could maintain some level of self-governaand freedom to thrive and
worship as he chose. This and the need for pioneering devebfrought an
opportunity for a less formal, more individualistic &iaf Church and religion. And, as a
result of the Modernist-Fundamentalists debates anatéerise of Evangelicals and
Pentecostals in America, a new paradigm shift igieati and church was about to

develop.

The 1950’s and 60’s created a climate for the return of gamugity. The melting Pot
America was about to give way to a Pluralistic ones Melting Pot was actually an
assimilation system toward individualism with a WASRad# culture. | believe this was

a Judeo-Christian Greco-Roman default. But racial tyB&scks, Asians, Native
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Americans, etc) could not become individuals. They wevayd seen as belonging to a
group. In addition, the unmeltables such as religious ded®thnic enclave dwellers in
large cities created the hyphenated Americans. Thesgrvup identities, racial and
linguistic-ethnic simply made the melting pot non-universaltifeoculture shifted. The
civil rights and youth movements with the anti-estdipfient and anti-war sentiments
created new group identities (Hippies, Yippies, Jesus freak3. And with this came a
major shift in religion. This was modeled after the pawarch and youth group
ministries that had developed during the wars. The newepdwas a non-
denominational congregation. No longer tied to the ralgjiestablishment yet organized
better for “Jesus people” who decided that some struatigikt be needed, these
churches combined all theological and liturgical structimeo the general liking of the
congregation. Congregations now served seekers ratimecdtechized converts.
Democratic Religion has replaced the faith once Hatedivered to the saints. The Will
of God and the Faith Tradition could be altered or droppettiaso thirds majority of the

independent congregation.

This paradigm shift also created a intersection betweeemerging group identity in
diversity and the non-denominational church. The ettimizch movement within
denominational structures and the open worship seekedlyiehurch became related.
Ethnic includes generation and interest. Group identity neetle ethnic or religious or
anything. The content is purely functional. Groups can bedan “start trek” interest or
a motorcycle church. My identity is now integrated witi faith. And sense both are

eclectic and without need for group approval, | am whayllsam. The result is that
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theological and personal, and group identity is nowwactlt is what | perceive. No
operational definition can be placed on identity. @édlitional ethnic and racial and
religious boundaries are no longer controlled by the grotipythe individual. In the
past, the group determined its boundaries by authority anchesesly and apostasy trials
and label to maintain that. But no such authority exidtsprocess is in place to establish
the determination of fact. And most people don't care ayywdentity is in the eye of

the beholder. In the Free Church, there is no heWsytolerate Benny Hinn because we
have no control. There is no authority or proces®beyhe local church and the

individual.

Truth and Tradition in the Messianic Movement

At the ragged end of this history of identity and religganodd duck developed. The
Messianic Movement began as a small notion of maimgiJewish identity within
denominational Christianity in Europe. It was an ethnienfof Historic Christianity and
found its voice as the Hebrew Christian Alliance. Butever found a popular form and
remained rather small and off the radar of both JudamhCauristianity. Its cousins, the
Christian missionary organizations to the Jews wenerpopular because they were
located in America and found a voice by connecting to the-gaurch and evangelical
churches. In the Jesus movement, many partially andgadiimilated young Jews found
an awakening in Jesus of Nazareth and oddly, he turned bata Jew. This icon of
hippies and Jesus freaks, their Lord and Savior, was .2Aléhe same time, the Jesus
movement also believed that Jesus was more thapantar. He was a Jew. His

disciples were Jews and His teaching was Jewish. S@ghldvings became cool in Jesus
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People Christianity. The idea of a revitalization a finst century faith that by-passed all
history and establishment denominationalism was a powatfakction. And “identity”

as “Jesus people” was a way of avoiding the ethnic diygyspblem and joining it at the
same time. The Movement, however, had some voietddbk history and Jewish
Identity more seriously than simple family backgroundeSéhMessianic Jews longed for
a Jewish Christianity (clearly an oximoronO, maybeeghtic Judaism (too ahead of its
time), no, maybe a Messianic (Hebrew for Christiar@alsm. Judaism, what is that. Real
Judaism? Maybe the most real Judaism - “Talk about HerBisg Messianic Jewish
Movement started a shift, and dialog and struggle towddssianic Judaism. Some
liked it. Others were afraid. Some were desperate frdtothers despised it. The
Movement that was born in the para-Church and non-dentomaaworld was at odds
with itself. It could not thrive in the existing Gemtithurches. They would be seen as
Judiazers, the only heresy that united evangelical t&iwss And they could not bring
Yeshua into a Synagogue. They were not that comforvatileJudaism and Yeshua was
still Jesus (the Gentile god) and that meant heredydaism.

But the movement was popular and thrived in two majoraa.€fhe Missionary
Organizations were able to connect well to Churchesaroe again saw the Jews as
part of the whole of God’s plan. This was both an asibgical hope and a romantic
notion that was revived by the establishment of thee@thlsrael and tourism. Those
who wanted more authentic Judaism within their faithtande who were anti-church,
moved toward the establishment of Messianic congregatfitnis.made them feel the
pressure of the non-denominational churches. Evangehs&ions, and congregational

discipleship requires buildings and programs with tichieadership and cooperative
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structures. Congregational Messianic Judaism created réka,nconservative like and
even orthodox like congregations. And each in its own suavived and thrived. But the
organizational system was about survival and many problemsined.

The foci of Messianic Jews have been a struggle witle tmagor issues. The First is
Identity. What is Jewish identity in the context acdshua as the Messiah? This is related
to the problem of Gentiles in the movement. The sg&d®the issue of connecting with
the Church and Israel. What is the nature of theioelstip of these to each other and
Messianic Jews to both? Finally is the problem of Toraeoance. Is the Torah
adapted, replaced, renewed or all of the above? To wteatcedoes Torah inform and
create Jewish Identity and how does that address sheéviio concerns? Now, added to
the struggle was the issue of missionary or post-miasyaapproaches. The differences
within the movement were making it impossible to know wias legit and who was a

nut.

Unity, Disunity and Name Calling

A brave attempt at addressing this was the Borough Parp&yum. This gathering
brought together representatives from Missionary groupgyegational groups, and
Diaspora and Messianic Jews from the Land. It had thexaitef trying to address

these issues in a safe and respectful context. Baitetl for several reasons. One of those
reasons was the egos of the representatives. Sonectacdra heard. Few came to listen.
Discussion became debate and debate became dissemtanohed (as an observer, |

was prevented from speaking at the sessions but could thlkne@mbers outside of the
sessions) as persons were misunderstood, hurt and misr@pesut of frustration, fear

and zeal. The real discussion did not happen. And hovd @ The real issues were not
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able to be addressed until trust was established. | couliefpbut feel that the
Sanhedrin meetings of old were like this. People who tawork together because they
are stuck with each other but do not trust each otheaisIfascinated and disappointed
and confused.

Not long after the symposium, | began to notice a publmudsion of the meeting. It was
not a move toward understanding what had happened and whgtedvrong. It was a
public name calling session. | tried to address it privdietythe name calling was all
that seemed to matter. And the word heresy was being Mss@presentation was fed
by fear and fundamentalist zeal. And intellectual snobipisps were returned. But there
was no where to go. The issue of heresy can only bessddievith an authority, a
process and a purpose of integrity that is maintainedatyptiocess. The Messianic
Movement has none of this. To whom can we appeal? ltlestcand broadest
organization among messianic Jews and Hebrew Chrissidne IMJA. But it is weak
and disconnected to many of the primary players. Anbisndase, threw the second, if
not first stone. No appeal could be placed with it. WWbold trust the results? The
UMJC, MJAA, Chosen People, Jews for Jesus and otganmations have no common
ground. If heresy exists in the messianic movement, adtiinly does at some point,
the movement cannot address it. This is because thenmovés not a unity
(organizationally or in spirit). It is an evangelicarffecostal non-denominational para-
church decentralized batch of gatherings based on satitidas Jews and truth. But it
has no Tradition. And the Two Biblical Traditions tllat have some sense of identity,

Judaism and Christianity consider Messianic Judaism toresyhiéself.
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Conclusions

As mentioned in the introduction, | have no conclusiamssome suspicions regarding
this topic as it relates to the Messianic Movemene Maintenance of a Truth Tradition
involves a community unity that is cohesive to the pdiat tvhile it has variability, that
variability does not remove its essential onenesgoHislly this is found in three
structures — nationhood, peoplehood, and religion. Andurptisingly, these three
structures all involve a sense of group identity which meistboundaries from other
nations, peoples and religions. Tied closely to thikesLanguage or terminology that
shares the meanings of this identity. The struggle betvireeindividual perception of
this identity and the group itself has been a struggle stg@e@ason in nationality, Ethnic
hatred in peoplehood and heresy in religion. Each sys¢eks to maintain the integrity
of its boundaries and as a result its Truth Tradition.

In the case of Judaism and Christianity, the origin®oaeesmall ethno-political religion
that struggled to survive a hostile and larger world of natipegples and gods. But it
did survive and maintained a Truth Tradition that settihatcenter of human history and
culture at the classical end of the ancient world. Weatd ended with two forms of
Jewish identity that competed for independent survivat #fie destruction of its shared
and focal point - The Land and the Temple. One ForrabR& Judaism allowed the
religion to centralize toward survival by placing Jewsénitity and practice together in
opposition to any threat of assimilation. This, ofessity, meant a rejection of Jesus and
its Gentile Christian faith. The cost was the losome Jews and some Judaism — at

least that which was in most contact with the adatmon threat.
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The other form of Judaism was ultimately Greco-Romahinehe point that it needed to
rid itself of Jewish identity to become a world redigi But it could not completely
overcome language, cultural and national identity isdBwisits cost was a loss of Jewish
identity and destiny as the heart of the New Covenemanswer was replacement
theology.

Both Rabbinic Judaism and Gentile Christianity agreeXéaish Identity belongs to
Judaism. A Jew who believes in Jesus is a Christead (Gentile). A person who follows
the Torah is a Jew (read Judiazer). These boundaeiegyeeed upon by these two
historic faiths. Those who grow up in those traditises this clearly. But those who read
Torah and Gospel independent of the Traditions, see sometting bey see a necessity
of the integrity of both Torah and Gospel tied to autilhelewish identity and authentic
Gentile identity that ultimately become united in the &3 of Israel. But they have no
independent tradition. They must weave for themseltapestry or coat of many colors
from the various forms of Judaism and Christianity thaintains Jew and Gentile
distinctive, maintains the Gospel and the Torah and peséhne faith and promises
made to Abraham. And yet they must avoid the mixing of vaadl linen. This means
that they will have to revisit the rabbinic traditiomdaavoid the anti-Yeshua faith flavor.
They must revisit the Church fathers and avoid theSemnitism. These questions led to
death and separation when they were first addressed. Wdensisre not to repeat such
evil. But how does one address the Torah Commands wiikti@hity, or the Trinity

with Judaism. How do we maintain boundaries without losiegipus believers in the
process. Should the Ephraimite Error be reconsideredeblyiC. To some heresy is

what you believe that | don't like. To some heresfeir of error. To others it is a sword
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to wield power. Without a unity of trust, we cannot appea Sanhedrin or
denomination or counsel. We have no authority. We haygrocess. And without those,
we have no appearance of integrity. So we must actyskwd carefully, being respectful
of those with whom we disagree. We need to listen torstatted and speak to express,
not condemn. And we need to remember the words of thevboet one time stood on
both sides of heresy. He sai@cf the whole Law is fulfilled in one word, You shall love
your neighbor as yourself. But if you bite and devour one another, takeheangmot are

not consumed by one another” (Gal. 5:14,15).
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